How people's attitude to work changed with time, place, and circumstances […] -our knowledge of it is fragmentary, uncertain and disconnected (Febvre 2009 (Febvre [1948 : 364).
I N T R O D U C T I O N
The Yupik language, like probably most languages of the world, has a stem meaning 'work' -qepgha(gh)-. In Yupik, verbal and nominal derivation is very well developed: the language is considered a prototypical polysynthetic language (see de Reuse 2006) . Consequently, the stem qepgha(gh)-is broadly used for word formation, for example qepgha-q 'work' (noun), qepghagh-tuq 'he works', qepghagh-ta 'worker', qepghaghyugunga 'I wanted to work', qypgha-qiisek 'one having nothing to do, bored person' (see Jacobson 2008: 408) .
This stem and its derivatives were and are widely used in Yupik speech; however, the scope of meaning of these derivatives has changed drastically after the Russians came to Chukotka to stay in 1930s. The present paper* describes this change.
I will first very briefly describe the group of speakers and the contact situation of the language, list the methodology and the sources of the research, and then show first the pre-contact, and then the post-contact usages and meanings of the derivatives. I will show that, although the phrases containing qepgha(gh)-derivatives in today's Yupik remain syntactically and morphologically Yupik, semantically they are a replica of Russian. I will conclude with some analysis of what this fact can mean for the understanding the transformation of Yupik society over the last 60-70 years.
T H E G R O U P A N D T H E P E R I O D S O F C O N T A C T
Siberian Yupik (Eskimo) is a highly endangered language of the Bering Strait area, 1 currently spoken by not more than 200 people on the Chukotka peninsula (the extreme north-east of the Russian Federation), primarily in the villages of Novo-Chaplino and Sireniki and in the towns of Providenia and Anadyr, and by approximately 1,000 people on St. Lawrence Island (the extreme west of the USA) in the villages of Gambell and Savoonga (see Badten et al. 1987; Jacobson 1990; de Reuse 1994; Vakhtin 1997 for details) . This paper deals exclusively with the data from the Russian side of the area.
Briefly, there were the following periods of language contact in Chukotka: (a) the pre-contact period (that is, prior to contact with the incoming 'white' population: contact with the neighbouring Chukchi people and their language was always present); (b) the late 18th and early 19th century: first contact with Russian merchants and Cossacks; (c) mid-late 19th century: contact with American merchants and whalers; (d) 1930s: increasing influence of the Russian language through school education, administration, new jobs, etc.; (e) from the late 1950s onwards: intensive contact with the Russian language when the policy of 'industrial development of the North' was created by the central government in Moscow and thousands of Russian-speaking 'newcomers' poured onto Chukotka. The economic crisis of early 1990s caused many Russian newcomers to leave Chukotka, decreasing the total population drastically and consequently increasing the proportion of the indigenous population. Table 1 illustrates the demographic changes in the area (for more details, see Menovshchikov 1965; Vakhtin and Lyarskaya 2004) . Comparing word meanings and usages from those two bodies of data allows one to see the difference that can be interpreted as a result of the language change under heavy pressure of Russian, the dominant language since late 1950s. These three kinds of usage exhaust the scope of the stem meaning. In narratives, however, the number of meanings and usages increases, and qepgha(gh)-acquires new meanings. In following example, the narrator is referring to his work for an American whaling boat. These boats used to hire Yupik men who were experienced whale hunters: […] anglíyalghiinga qepghqáyuuhtaanga amárakáni '[…] when I grew up I began to work for the Americans'. Clearly, in this sentence the stem already means something different.
Next example is a telling sentencellaaghanhwá maaten qepghánemtá akí leghtúnghinkút maníngemtá -llangáqa whangkúta faktuuri sanqútfut 'and so now when we work when we are paid, we are given money -as if there are our goods in the trading post'. The narrator apparently had just discovered the meaning of money and was expressing his surprise: lo and behold, with money we can go to the trading post and take whatever we want as if it were ours!
The third text type where we encounter the stem qepgha(gh)-is ad hoc songs. This genre was widespread among the Yupik people, especially younger people: these were short, two-to-three line songs containing meaningless chants (vocalisations like a-ia-ia-ia-ia or a-nga-nga-nga-, etc.) as well as some meaningful words. The singer (usually a man, but not necessarily) sang what he saw, felt, or wished to express; sometimes the song was mocking. To give the reader an idea of this song type, here are English translations of a couple of songs: "What a nuisance this man is who sings non-stop, why are you singing all the time?" A song may be an expression of one's emotions: "Oh, I suffer, oh they offend me, oh they offend me, oh I suffer, I suffer because of my life." Sometimes the song borders on shamanic incantation: "Why do they say that you don't trust me? I will walk you around the tent, will spin you, why do they say you don't sing songs smiling, laughing?" Some resemble Japanese tanka: "I am getting bored here in Mainyrak because of a long spell of bad weather and a north-easterly wind".
In the 1940s, new topics appear in these ad hoc songs (I will skip the Eskimo line and provide just the translation): "Members of the kolkhoz, sing your song, remember the work we have to do, it should result in fulfilling the plan with the help of our girls by the New Year." Evidently, the content of this song is evoked by Soviet administrative reform: collectivisation, which began in Chukotka in around 1930 (Krupnik and Chlenov 2013: 237-238) . The meaning of the stem qepgha(gh)-here differs considerably from the traditional one.
Another ad hoc song goes as follows: "Listen [when I sing] about my work with apostrophes, which is done swiftly and smoothly." This song was sung by Rubtsova's informant, a man who helped her transcribe Yupik folk stories -she recorded the song and added it to the collection.
So far, all examples have come from the same source: Rubtsova's Siberian Yupik texts. In a related language, Old Sirineq (uqeghllistun) (see Vakhtin 2000) , a language now practically extinct, the situation with the stem meaning 'work' in the texts recorded (also by Rubtsova) in the 1940s and early 1950s is similar. There are two stems used in traditional texts that are translated into Russian as 'work': afta-'cut, butcher' (Yupik afte-has the same meaning), and utseme-'work' (cp. Yupik ulima-'make, build'). In 460 pages of text, there are eight occurrences of both stems. The contexts and meanings of afte-are the same as in Yupik Eskimo: 'process the carcass'. In one case, judging by the context, the stem means 'to erect a tent'; and in two cases 'to work in the house, to keep house'.
The stem utseme-occurs twice, meaning '(unspecified) work near the house' in the first case and 'to plain (a piece of wood)' in the second. 
P O S T -C O N T A C T M E A N I N G A N D U S A G E

A N A L Y S I S
We see that already in the late 1950s in everyday Sirinek-language narratives not only is the meaning of the stem changed but the frequency of its occurrence also became much higher: unlike in the earlier period, people seem to be talking about work much more. In pre-contact times, people almost never mentioned work; it was natural, they just worked; later, they started reflecting on the new content of the concept 'work', and started talking about it. The meaning of the concept changed perceptibly: 'work' was no longer something done voluntarily by every healthy member of the community; 'work' turned into a (wage) job, into something where the goals, the length, and the expected results were determined not by the person who worked but by somebody else: by a superior. Consequently, the meaning of the words 'to work' was expanded to cover the new concept. The new meanings were borrowed from Russian. Not only the semantics, but also the syntactic contexts of the word became a replica of Russian: the word acquired new dependent NPs, like evaluative adverbs and adjectives, as well as inanimate agents.
This new language apparently refl ected the new world where 'work' acquired new qualities: one could now work little or much, hard, willingly, much better, for a good salary or for free, etc. Compare some further examples (only English translations are given): my friends both work, so they live affluently; I work a lot but I am getting a good salary for it; he works hard; he works gladly; finally he was fed up to the back teeth with working; he began to work better; a teacher's work is important, it is the best, although it is hard. 'Work' can now be useless, uninteresting, collective or individual. 'Work' turns into an object that one can have or not have, can get or lose, that can be permanent or temporary. The dictionary (Rodionova 2014) gives Eskimo equivalents: to temporarily have no job; to leave somebody without a job; to find a job; to lose a job. Note that, in order to convey this new meaning, one has to use a different English translation for the above example: 'job', not 'work'.
'Work' now has limits in time -within a day (work starts at half past seven; we finished working and went home) or within a lifetime (I do not work, I am a pensioner). The dictionary gives 13 expressions containing the stem qepgha(gh)-, of which, not one single occurrence corresponds with the old meaning: there is no 'cutting the meat' and no 'work in the house'. There is only abstract 'work' -a job, something people do for money. The alienation of the worker from the work 3 is complete.
C O N C L U S I O N When a new object, artefact, or concept appears, human language has only three mechanisms to create a word for it: to borrow the term from another language, to invent a new word, or to extend the meaning of an existing term to cover the new territory. Like any other language, Yupik has used all three techniques in the past: it borrowed a lot, first from Chukchi, later from American English, and in the recent decades extensively from Russian (de Reuse 1994; Golovatskaya 2008) . It created new words to name phenomena like hospital, school, or book. In the case analysed in this article, Yupik chose the third way: extending the meaning of qepgha(gh)-, which used to mean 'housework, etc.' to cover the vast territory of the wage job. For the traditional Yupik society, 4 work was an inalienable part of everyday life: people lived because they worked; people worked in order to be able to exist; work was life, life was work. During the early Soviet period, this understanding of work was first complemented and later substituted by a new concept, work as something opposed to leisure or free time; now people worked in order to earn free time during which they could afford not to work.
This change in the concept of 'work' reflects the serious social changes that took place in the Yupik world as a result of the modernisation process of the 1950s and 1960s. It is a sign of the deep transformation that Yupik society underwent under Russian (Soviet) influence. This case can be regarded as a tiny speck in the global mosaic of "the great transformation" (Polanyi 2001 (Polanyi [1944 1959) ; however, as a source of information about actual language competence the census figures are understandably extremely inaccurate, one of the reason for this being the unclear and ambiguous meaning of the term 'native language'.
2 The present author has studied and documented the Yupik Eskimo language since 1974, when his first fieldwork period in Novo-Chaplino, Chukotka, took place. Between 2009 and 2013, he prepared the above-mentioned Yupik texts, collected by Rubtsova, for publication (Rubtsova forthcoming) . He also has a connection to the other source, Natalia Rodionova's dictionary, as he was one of the reviewers of the dictionary.
3 The alienation of the worker from his product means not only that his labour becomes an object, an external existence, but that it exists outside him, independently, as something alien to him, and that it becomes a power on its own confronting him (Marx 1844) .
4 Not only Yupik, of course. Similar processes, in all probability, were taking place all over Siberia and the North in the mid-20th century. An interesting parallel can be found in a recent book (Mikhaylova 2015) about the life of Varvara Kuznetsova with the Chukchi. The author describes awkward social position in which Kuznetsova found herself: she was an ethnographer who spent three years (1948) (1949) (1950) (1951) ) with a nomadic Chukchi family. From the point of view of the Chukchi, the only justification for her lengthy stay could be her 'work' as one of the women in the tent. Kuznetsova, on the other hand, regarded her role in the tent in a totally different way: she was a researcher and a Kulturträger, and could not and would not 'work' with skins or cook. This collision of two different understandings of 'work' is convincingly described in Mikhaylova 2015: 127-131.
